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            Introduction  

   The following exegesis of Job 19:21-29 began initially with verses 23-27 as the  

selected piece, however a study of the relationship of verses 21-22 and 28- 29 have  

shown that the four verses are linked together in thought and grammar. The result is that  

verses 23-27 is a distinctively isolated piece framed by verses that both contribute to their  

overall interpretation and also serve to isolate them as a separate piece for reflection.  

   Some work has been done on the Hebrew phrase 'who will give' which plays a significant role  

in determining the element of 'pathos' that marks the entire piece of verses 21-29. The  

piece is one of deep emotion, expressed in a way that draws attention to the piece. The  

literary genius, or author(s) of Job, have captured the emotions of the character Job.  

Semitic idiom of' eating another's flesh' as a way of expressing slander also plays a  

significant role in interpreting the piece and is explored in the paper.  

   The text used is the MT as found in BHS. The LXX is not consulted for this exegesis  

Since the exegesis interprets the passage from a 'canonical' view, it is not the purpose of  

this paper to do a study on the book of Job that contributes to the nearly innumerable  

ideas on how the book was formed. This does not exclude recognition of the different  

sections of the book, (e.g. the prose prologue chapters 1-2, 'dialogue' chapters 3-27, The  

Wisdom Hymn chapter 28, Job's monologue chapters 29-31, Elihu's speeches chapters  

32-37, Yahweh's speeches including Job's responses chapters 38 - 42:6, and concluding

with the prose prologue) nor does this approach exclude knowledge of the many theories  

of the book's formation. Within the understanding of the canonical framework an  

appreciation of the formation of the book is acknowledged, while the exegesis is done in  

light of the final form.  



   The subject of the redeemer, and the witness is covered and presented as being God 

himself.  1The subject of existence after death is touched on as a possibility for which Job 

contends in the event his death pre-empts his vindication.  This does not exclude from the 

piece any eschatological value, for such is a possibility presented by verse 25b.  There is 

also discussion of the connection of Job 19:25-27 with Job 42:1-6 offered as a possibility 

of better understanding the canonical form and the interwoven fluidity of the book as a 

whole.  

    The book of Job presents for us the conflict of retributive theology and experience, and 

the conflict of faith and contradiction.  The writer of Job deals with the problem of the 

suffering of the righteous and the prosperity of the wicked, and presents for us a theology 

caught in the tension of a righteous and omnific God who allows for the suffering of the 

innocent.  

  My appreciation for the literature that comprises the book of Job has grown enormously 

through this study.  The following exegesis is but a small offering on a passage that no 

doubt will continue to draw theological writers and biblical studies writers into its 

embrace. 

1  Since the subject of resurrection is not taught within the book of Job I use the words ‘existence after 
death as a possibility’ to express a strain within the text.  The book of Job itself strains under a shifting 
theology that questions biblical norms, such as the parody of Psalm 8:4-5 found in Job 7:17-18.  Likewise 
Job 21:19-21 challenges the common understanding of Exodus 20:4-6 and Exodus 34:6-7 and 
Deuteronomy 5:8-10.  Job’s argument 10:4-5 is presented as a valid challenge to God’s ability to fully 
comprehend the human experience from the outside and becomes an early presentation of the gospel bound 
up in the need for what Job nor the writers of Job ever grasped – the incarnation of God in the person of 
Jesus Christ.  
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The Surrounding Structure of Job 19:23-27  

An important key to understanding Job 19:23-27 is found in the structure of the two  

verses preceding and the two verses following the piece, because through their  

grammatical linking they identify an effort on the part of the framer of the book to isolate  

verses 23-27. Verse 20 of chapter 19 brings the section starting at verse 13 to a fitting  

conclusion. Verse 21 begins a new focus as Job speaking in the imperative warns his  

friends that graciousness ought to be their attitude toward him for judgment awaits them  

if they do not show graciousness. The NRSV translates, 'Have pity on me, have pity on  

me, 0 you my friends. ' my own translation is more suited to the grammatical form and  

intent of the language, 'Be gracious to me, be gracious to me you my friends', his  

change of direction shows a break from the preceding discourse begun in verse 13, and  

ending at verse 20. Unless note is made of the linking of verses 22-23 with 28-29 for the  

purpose of isolating 23-27 as a separate piece, (to which the framer whishes to draw our  

attention), the last two verses seem disconnected arid inappropriately placed.  

I will utilize my own translation to demonstrate the linking of verses 21-22 with 28-29  

by comparison.  

21a,b   Be gracious to me, be gracious to me you my friends,  

21c              for the hand of God has reached within me.  

29a,b  You! Fear yourselves from the face of the sword,  

29c             for wrath brings the punishment of the sword.  

Job warns his friends with the imperative form of the word translated 'Be gracious to me’…, 

which is repeated twice for emphasis.. He identifies his words as being directed  
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now in a specific manner to his ‘friends’, that is his three counselors. The warning is  

written in verse 29c, ‘...You! Fear yourselves from the face of the sword.’ 

Job says, in 21c ... ‘for the hand of God has reached within me.’ 

This line is linked in thought with ... for wrath brings the punishment of the sword’.  

If  they continue to exercise their own wrath that is exhibited in their graceless behavior 

towards Job they will find themselves judged. 10This of course is played out in the 

epilogue of 42:7-17. Also when Job says the hand of God has reached within him his 

integrity is what comes to mind, which was the initial issue that was challenged by the 

satan. Job challenges the integrity of his ‘friends’ who have not been gracious to him 

through his terrible ordeal, they already exhibit wrath in their judgment of him and if Job 

is innocent (‘blameless’ and ‘upright’), they are in danger of punishment, (perhaps even 

if Job were not innocent). 

Verses 22 and 28 demonstrate an even stronger link than verses 21 and 29. 

 

22a Why do you pursue me as God, 

28a For you say, “How we will pursue him. 

 

The verbal link of the two lines is obvious. 

 

22b and from my flesh you are not satisfied? 

28b and “The root of the matter is found in him “. 

  Remembering the Semitic idiom that allows for the ‘partaking of a person’s flesh’ as a 

way of slandering them is important in linking the two phrases. Thus 28b “The root of the 

matter is found in him” is a direct assault on Job’s integrity. 

 

                                                 
10  The linking of the entire piece (21-29) with the epilogue is further demonstrated by the exegesis. 



                                        The Courtroom Metaphor 
   

    The writer of Job uses courtroom imagery in order to give to the character Job the 

strongest use of language possible in contending for his innocence. The courtroom 

metaphor employed by the writer of Job must be kept within the boundaries provided by 

recognizing the metaphor as a tool utilized by the writer. If the metaphor becomes the 

interpretive lens through which the words of Job are understood then the metaphor is 

taken literally and not metaphorically. Even Job the fictional character is well aware he 

cannot come to court with God (Job 9:19, and 32-33). 

   The metaphor serves the purpose of allowing the writer to use the character to exhibit in 

the strongest language available to him the certainty of Job’s innocence. Likewise the 

many questions presented in the book by the character Job can only find a satisfactory 

hearing through the use of a ‘blameless and upright’ person. Only an innocent person 

could use the defense that God is not a mortal (Job 9:32), or imply because God has not 

been human and does not possess eyes of flesh that see as humans see that God cannot 

fully comprehend the human condition (Job 10:4,5). If the heavenly witness of 16:19 is to 

be understood as a member of the heavenly court, the radical monotheism of Job 

expressed in statements like Job 9:24 are in direct contradiction to the theology of Job.  

11“If the heavenly witness is only a personification of Job’s declaration (s) of innocence, 

and the redeemer of 19:25 is likewise a personification, then the writers presentation of 

Job’s progressive thought loses the coherence found in the move from use of the word 

 

                                                 
11 For an example of the writers progressive development of the thought of Job see my piece ‘Excursus on 
the phrase ‘who will give’ and its importance in the book of Job’, found in this paper 
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‘witness’ to ‘redeemer’.  13In 19:23-27 the use of the word redeemer is more than a ‘bold 

metaphor’, rather it is an intentional and purposeful selection of the writer. 

                                          A Desire only God can Fulfill 
At the beginning of verse 23 Job cries out according to the NRSV with the words ‘0 that’, 

however the literal translation of the Hebrew is ‘Who will give’. This phrase expressing a 

desire or wish is used 19 times in the MT, of which Job accounts for nearly half of the 

uses with the phrase occurring 9 times in Job. Primarily the phrase expresses a strong 

desire that can be accomplished only by God. The two exceptions to this are of interest. 

The first one we will explore is in Job3 1: 31 which offers assistance to us in 

understanding Job 19:21-29. 

Job 31:31 reads: 

                     “...if those of my tent ever said, 
                      0 that we might be sated with his flesh!” 
In this single verse we have two phrases, one found in our passage, and the other in the 

verse preceding it, both of importance. First is the phrase “Who will give” translated in 

the NRSV as, ‘0 that’. The second is that those under Job’s ‘tent’ never cried out that 

they might partake of the meat served to Job.  14Job did not save the finest delicacies for 

himself but all under his ‘tent’ shared alike in the benefits of his prosperity. 

                                                 
13  See Clines, David J.A. “Job 1-20”. (Word Biblical Commentary. Dallas, Texas: Word Publishers, 1989) 
Pp 459. Clines refers here to the use of the term redeemer as a bold metaphor. 
 
14  The word tent is of significance because the Hebrews viewed the sky as the dome of a tent. The 
comparison is that Job has never had anyone cry out “Who will give” from under his tent, whereas Job has 
cried out “Who will give” under the ‘tent’ of God. Likewise in chapterl verses 1 and 8 Job turns from evil, 
guiltless of any act of evil, of harming another person, yet God in 2:9 has brought evil into the life of Job. 
Job turns from any act of evil, yet when God brings evil into the life of Job, he embraces the evil and 
blesses God. 
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